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This thesis examines the political thought of Dr.lsrar Ahmad 
and the organizations founded and led by him, namely, MarkazI 
Anjuman-i Khudcftm al-Qur^n, Tareim-i Islami, and Tahrik-i Khilafat. 

He is an intellectual and reformer born in the Indian subcontinent who 
witnessed the struggle for independence and migrated to Pakistan. 
During his medical studies he was a member of the Jam^yat-i Talabah, 
and after becoming a doctor, he joined the Jarm c at-i Islami formed by 
Mawlana Mawcfudi but laterleft it. The objectives of this thesis arc 
to analyze the main influences on him. This study focuses 
particularly on Dr.lsrar Ahmad's contribution to political thought, 
that is, his derivation of the process of Islamic Revolution from the 
slrah . and his modification of this process to suit the present times. 

He has not only articulated and communicated his thought widely but 
also formed three organizations to implement the process in Pakistan. 
The aims, modes of operation, and achievements of the Anjuman and 
Tanelm are discussed and compared with the Jama c at-i Islami at 
times Since Tahiik-i Khilafat is a recent addition, it is discussed 
only briefly. 
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Cette these examine la pensee politique du Dr.lsrar Ahmad et 
les organisations qu'il a fondes. le Markazi AnjumanHKhudcftmal- 
Qur^nje Tanelm-i I alarm, et le Tahrik~i Khilafat. Cet i ntell ectuel et 
reformateur, ne en Inde, a assiste 'a l'independance, et a immigre au 
Pakistan. Pendant ses etudes medicales il etait membre de la 
Janfiyat-i Talabah, et apres etre devenu medecin, il s’est joint a la 
Jarra c at-i Islama fondeepar Mav-zlana Mawdwfi mais la quitta plus 
tard. Le but de cette these est d'analyser quelles ont ete ses 
influences principals. Cette etude est centree particulierment sur la 
contribution de Dr.lsrar Ahmad pour sa pensee politique, e’est-a-dire 
son developpement du procede de revolution islamique de la grah. et 
la modification de celui-ci pour Taccomoder aux temps modernes. 

Non seulement a-t-il articule et communique generalemerit sa pensee, 
mais il a aussi fonde trois organisations pour executer ce procede au 
Pakistan. Les buts, modes d'operation et accomplissements de 
1‘Anjuman et Tarelm son di scutes et parfois compares avec la 
Jarra c at-i Islani. Puisque Tahrik-i Khilafat est urie addition recente, 
el 1 e n'est traitee que brievement. 
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Introduction 



This study examines the political thought and two organizations 
founded by a twentieth century Pakistani mufassir (commentator) 
and reformer, Dr.lsrar Ahmad. The objectives of this thesis are to: 

1) analyze the three broad influences that have shaped Dr.lsrar 
Ahmad's personality and thought, that is, his family background, the 
socio-political environment in which he grew up, and the influence of 
three Muslim intellectuals, namely, Mawlana Abul Kalam Azad, 

Dr.Muhammad Iqbal, and Mawlana Abul A c la' MawtfiM. 

2) analyze and evaluate his political thought, specifically, his 
elaboration of the steps to bring about an Islamic revolution from the 
sirah and modification of these steps to suit the present times. 

3) describe the backgrounds, goals, organizational structures, and 
achievements of Markazi Anjuman-i Khud&m al-Qur^an (Society of 
The Servants of A1 -Qur'an) and Tarelm-i l slant, both of which he 
founded and has led ever since. At times, the latter will be compared 
with the Jama c at-i I slant, because the Jama c at is a sensible 
benchmark to evaluate Dr Israr Ahmad’s movement. 

Significance of Dr.lsrar Ahmad: 

In the past few decades there has been a return to Islamic 
revivalism in the Muslim countries. This revivalism is not confined to 
one specific area, but rather extends to many parts of the world. In 
Pakistan, Dr .Israr Ahmad is a new force in the Islamic revival with a 
growing number of followers in Pakistan and abroad. According to 
Bruce B. Lawrence. 
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The popularity of Israras both a radio and television person- 
ality in contemporary Pakistan is as pleasing to his followers as 
it is anxiety-provoking to his detractors. Almost no one, 
however, can deny the importance of issues which he raises.' 

Second, he is not a traditional c alim (scholar), because he did 
not graduate from a religious seminary; however, he received a 
Master's degree in Islamic Studies from Karachi University in 1965. 
Besides the Master's degree, he had a secular education which enabled 
him to become a physician in 1954. Nevertheless, he gave up his 
medical profession in 1971 to devote his life to religious work, a fact 
which indicates his level of commitment 

Third, he is unique in recent times in blending Islamic 
teachings and practice. With a few exceptions, such as, Mawlana 
Mawcfikfi. Islamic scholars have rarely attempted to put their ideas 
into practice. He has tried to implement his ideas on reforming 
Muslim society by forming Markazi Anjuman-i Khuddam al- Quran 
which is an academically oriented society and Tanzlm-i Islarm which 
is a revolutionary party. 

Markazi Anjuman-i Khudcftm al-Qur&n has increased its 
membership, established branches, opened Qur’an Academies in three 
cities, and a Qur’an College. In 1972 there were twenty one founder 
members while in 1986 there were six hundred and five members, and 
from those two hundred and fifty seven were active. The two regional 
branches are located in Sakkhar and Islamabad and the two overseas 
branches are found in Toronto and Chicago. The Qur’an Academies have 
been established in Lahore, Karachi and Multan. A Qur’an College has 
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been formed. The dream of a Qur’an University is yet unfulfilled. 

TanelrrH Islami has established branches and expanded its 
membership into a ladies’ and students' wing besides the wing for men. 
Tamlm-i Islami has branches in many main cities of Pakistan and in 
the Middle East, North America, France and England. They all have an 
organizational structure like that of the central office in Lahore. 

In 1975 of the one hundred and three people who attended its 
first convention sixty two became members. In 1992 there were one 
thousand seven hundred and seventy eight members in Pakistan and 
two hundred and thirty four members in the Middle East. The ladies’ 
wing of Tanelm was formed in 1983, and the figures were one hundred 
and twenty two members for 1990. The Students' wing was formed in 
1988, but the figures for its membership are not available. 

In addition, in 1991 Dr.israr Ahmad started a mass movement 
called Tahrik-i Khilafat for establishment of a caliphate system in 
1991 and it was registered as an organization in 1992. Its purpose is 
to inform the Muslims about the special features of the Caliphate 
system as an alternative on a large scale. It is open to all Muslims, 
and a rough estimate Is that the total number of members are in the 
thousands but not in lakhs . 2 

Fourth, Dr.israr Ahmad's ideas on political change are different 
from those of other Muslim scholars. Most scholars participate in 
parties which either become involved in the country’s political process 
or stay away from politics. Usually political parties compete for 
power and then attempt to implement their agenda. Thus, they use a 
"top-down" approach. Dr.israr Ahmad explicitly rejects involvement in 
the contemporary political process but seeks to change society 
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through influencing its ideas and values. Such change, if successful, 
is likely to have far-reaching effects. Thus, he chooses revolution- 
ary politics as a means to change the socio-economic-political 
system. 

Fifth, there is little prior work done on Dr. Israr Ahmad in the 
English language, because he primarily uses the Urdu language in his 
writings and speeches. Due to the limited accessibility of this 
language he is not well-known among Western scholars. Thus, since 
this study is based on primary sources in the Urdu language, it will 
contribute to the understanding of Islamic revivalism in Pakistan. 

Dr.lsrar Ahmad is a well-known figure in Pakistan as well as in 
the immigrant communities overseas. He has given lectures in 
mosques and other institutions. His radio and television appearances 
and his articles in the newspapers and periodicals have made him 
accessible to a far wider audience than was ever before possible. 

He has travelled to the large cities of Pakistan to spread his 
message. Also he has given speeches at the higher level training 
centers for officers at the Civil Services Academy and the National 
Institute of Public Administration, the Military Staff College and the 
National Defence College. 3 

He has offered tafsirs (commentaries) of different Surahs 
(chapters of the Qur^an) and made speeches on topics related to the 
Qur’an on the radio. For example, he has spoken on a wide range of 
topics, such as, the festivals of Islam, Spending in the way of Allah, 
Shah Wall Allah, etc. 

He first appeared on the television screen in a programme 
called "Al-Kitab" in the month of Ramadan of 1978. In this 
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programme each day he summarized one-thirtieth part of the Qur’an. 
The other programmes were known as "Alif Lam Mim", "Rasul Kamil", 
"Umrn ul Kitab”, "Al-Huda”; these and various other speeches were 
telecast. In"al-Huda” he presented studies based on a selected 
syllabus of the Qur’an; they were given on a weekly basis for fourteen 
months from 1981 to 1982. Al-Mushir which is a theological journal 
of the Christian Study Centre in Rawalpindi, Pakistan wrote about 
“al-Huda” : 

For its clear and forceful presentation the programme, called 
eJ-Hude, became popular even among those who did not agree 
with the views it presented. They found it superior to the normal 
run of religious programmes. This 'one-man show* made Dr.lsrar 
well-known all over Pakistan and secured him many invitations to 
lecture. 3 

Important articles of Dr.lsrar Ahmad have been frequently 
printed in Urdu and English newspapers, such as, Jang . Nawae Waat. 
Mashriq. Jasarat . Wafao . Amruz, The Pakistan Times . Dawn and 
Muslim . He has expressed his views in Msao published since 1966 
and in Ijikmat-i Qur^an published since 1985. Another weekly 
journal called Nida has been published since 1988. Its name has been 
changed to Nida 5 e Khilafat after the initiation of tahrik-i-Khilafat in 
1992. 

Dr.lsrar Ahmad's message is not confined only to Pakistan. 

He is known abroad as he has made speeches to the Pakistani 
communities of the following countries: North America, Britian, 
Norway, Sweden, Denmark, Libya, Saudi Arabia, the United Arab 
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Emirates, Malaysia, Singapore and India. His influence is high in 
Toronto, Chicago and the Middle East where branches of Tanzlm have 
been established. 

His speeches in Pakistan and in the foreign cities are recorded 
on audio and video cassettes and sold to the public. The wide-spread 
use of audio and video cassettes has given Dr.lsrar Abroad the 
advantage that his message has rapidly spread to- many homes. 

Sources and Method: 

I have examined principally the primary sources: namely, 
Dr.lsrar Ahmad's publications, the monthly periodicals called kfisag. 
Hikmat-i Qur’an. Nida J e Khilafat . as well as audio tapes and video 
tapes of Dr. Israr Ahmad's speeches and addresses. Secondary sources 
are also utilized in different chapters. 

The approach in this thesis is historical and analytical. This 
thesis consists of three chapters The first chapter has four 
sections. In the first section the historical background is presented 
with a brief biography and the major themes of the thought of the 
three intellectuals who have had a major influence on Dr.lsrar Ahmad, 
viz.: Mawlana Abul Kalam A^d, Dr.Muhammad Iqbal, and Mawlana 
Abu.1 A c la' MawducS, are discussed. The second section deals with the 
early life of Dr. Israr Ahmad and the situation that prevailed during his 
childhood. In the third section Dr.lsrar Ahmad's activities in Pakistan 
will be explained. The fourth section examines how he has been 
influenced by the three personalities mentioned in the first section. 

The second chapter presents his political thought. Dr.lsrar 
Ahmad has stressed the concept of "Islamic Revolution" in his 
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writings arid in his speeches. He derived this concept from the 
biography of the Prophet Muhammad (Peace be upon him). Also it is 
one of the goals of Taraim-i Islam!.. 

The third chapter deals with the two organizations founded 
and guided by Dr.lsrar Ahmad, namely, Markazi Anjuman-i Khudcfem 
al-Qur^n and Tarelm-i Islam! Factors in the origination and 
development, goals and objectives, social bases, methodologies, 
organizational structures, dependence of the organizations on the 
personality of the leader, differences from Jama c at-i Islarrfi and 
achievements of the two organizations are dealt with. 

In the conclusion, it will be seen why Dr.lsrar Ahmad's 
political thought evolved in this manner and to whom among those who 
influenced him his thought is closest. 

The transliteration system used by the Institute of Islamic 
studies at Me Gill University is followed here. A copy is attached. 

For famous names or common names we have followed generally 
recognized spelling, such as, Muhammad, Islam, Muslim, Allah, Urdu, 
Hindu, Allahabad, Mecca, Pakistan, etc.... The names of the authors in 
the footnotes and bibliography of the English sources are not 
transliterated. 

In quotations we have exactly presented the foreign words 
(whether they were transliterated or not) as given by the original 
author. The Arabic and Urdu words are underlined except in the case 
of Qur’an. I have used Pickthall's translation of the Qur'an. 
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FOOTNOTES 



1 Bruce B. Lawrence, "The Fundamentalist Response to Islam’s 
decline: A View from the Asian Periphery," Paper presented for the 
eighth series of the Paine Lectures in Religion, "Islam in the Modern 
World" at University of Missouri-Columbia in 1983, p.35-36. 

interview conducted with Dr.lsrar Ahmad in Toronto on October 
2, 1993. 



3 Letter from Markazi Anjuman-i Khuddam al -Qur'an, 18 
February 1988, p.2. 



4 H.Mintjes, "The doctor and the ladies- A new debate on "Women 
and Islam” in Pakistan," Al-Mushir Vol.XXV No 1 and 2 (Spring and 
Summer 1983): 7. 



9 



CHAPTER ONE 

Major Influences on Dr.lsrur Ahmad's personal development 

This chapter has four sections. The first section deals with 
the historical background of India which provides us with the context 
in which Dr.lsrur Ahmad was brought up. The modern history of 
Muslims in the Indian subcontinent was influenced by a number of 
internal and external factors. The most relevant factor for our 
purposes are the activities and thoughts of prominent Muslim thinkers 
and activists. We have chosen Mawlana Abul Kalam Azad, 
Dr.Muhammad Iqbal, and Mawlana Abul A c l6 Mawdutfi as they 
influenced our author. Thus it seems appropriate to present this 
section in the form of brief biographies and three major themes of 
these three men 

It is conventional to start such a thesis with the biography of 
the person under study here, Dr.lsrar Ahmad. But, here the discussion 
of his milieu comes first, for it will provide all the necessary 
information with regard to the names of persons and organizations 
with which Dr. Israr Ahmad was associated from the early stages of 
his career. This information otherwise would have to be heavily 
footnoted in the second section. 

The second section deals with Dr.lsrar Ahmad's early life and 
the socio political situation in India. This will give us an 
understanding of the situation that prevailed during Dr.lsrar Ahmad's 
childhood. The third section covers his activities in Pakistan during 
the years 1947 to 1957 when he first joined and then later left the 
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Jama c at-i Islanii. The fourth section will discuss the major themes 
found in the three intellectuals and their influences on Dr.lsrar 
Ahmad's thought. Also his impressions of these intellectuals will be 
given. 

Historical Background: 

Although political discontent began in the nineteenth century 
in India, for the purposes of this study, the relevant portion of the 
Indian subcontinent's history is the beginning of the twentieth century. 
The Indians had become politically conscious, and a number of 
organizations were formed. Among these organizations, the Indian 
National Congress and the Muslim League were the two major 
representative organizations in Indian politics. 

The Indian National Congress, formed in 1885, claimed to 
represent both Hindus and Muslims, but it was dominated by the 
Hindus. The first political representation of the Muslims was 
achieved in 1906 when the Muslim League was founded. Its aim was: 

'to protect and advance the political rights and interests of 
the Musulmans of India' without being directed against the British 
Government; rather its founders were loyalist Muslim represent- 
atives of modern outlook, and their followers were recruited 
largely from the landed gentry and upper middle class. 1 

The Muslim League was transformed by the emergence of 
leaders drawn from the new educated middle-class such as Muhammad 
c Ali Jinriah (1876-1948). Jinnah, a lawyer and astute politician, was 
a member of the Indian National Congress and joined the League in 



1913. In 1920 he resigned from the Congress. He was president of 
the League from 1 9 1 9-30. 

The newly educated Muslim middle-class began to think on their 
own and were different from their predecessors. They expressed 
their dissatisfaction and joined movements to seek freedom from 
British rule. "It was inevitable that this new class should aspire to a 
political expression of its views." 2 

A new political consciousness arose in the Muslim middle- 

class: 



About 1912 political discontent in India spread to a large 
number of influential Muslims; and they expressed that discontent 
as a Muslim group. Modern Muslim political consciousness is 
accordingly said to have begun at that time; but such a statement 
needs considerable qualification, since Muslim peasants had been 
rebelling against the British and others, particularly under the 
"W8hhafii " ideology, for nearly a century. What happened in the 
period beginning just before the First World War, was that the new 
middle class among the Muslims, on whom the government had 
previously depended, and who were educated and vocal, and could 
hardly be ignored or crushed, outgrew their dependent position 
within the imperial system, and began also to express their 
dissatisfaction. 3 



Writers expressed their dissatisfaction through books and 
poetry. However, these writings did not do much about the situation. 
There were four political periodicals which appeared at this time and 
to which Muslims subscribed in great numbers. 



2afar c AlI Khan edited ZenfndSr from Lahore, Muhammad c A1i 
published Comrade in English and Hemderd in Urdu in Delhi, and 
Mawlana Abul Kalam Azad published ei-HHal in Urdu from 
Calcutta... 
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It fearlessly attacked the government, and was presently 
suppressed. Tew papers in the history of Indian journalism, have 
exercised an influence compared to that of AJ-HUo) ." 4 



liawiana Atnl Kalam Azad (1888-1958): 

Mavy'lam Acid's educational background, objectives and the 
message of his two weekly journals al-Hilal and al-Balagh. his 
religious and political activities, his legal thought and his 
contribution in the field of exegesis will be discussed. Azad can be 
described as a powerful journalist, Islamic thinker, mufassi r 
(commentator), and a prominent political leader. 

He was educated at home by private tutors, and he became a 
great scholar of Arabic, Persian and Urdu and an accomplished writer 
'Azad completed his education between 1907 and 1909 in the Arab 
lands, Egypt, Syria, Iraq and the Hijaz." 5 He became quite 
knowledgable in Islamic Studies at an early age. "According to his 
own statement, in 1903 at the age of fifteen he had practically 
completed his study of Islamic theology that made an individual a 
religious scholar" 6 

From 1912 to 1916 he published al-Hilal and al-Balagh. 7 
These journals dealt with religious and political themes. 

Through A)-Hj)e) he created on the one hand, a consciousness of 
current political affairs and a desire for political freedom among 
the religious class and, on the other, a love and reverence for 
religion in the minds of the English educated class. . . 

The inspiring message that Maulana Azad gave to the Muslims of 
India through Al-Hflel had two main objectives: firstly to revive 
in them the true spirit of religion and to reorganize their religious 
and social life, and secondly, to infuse in them the spirit of 



13 



freedom and to persuade them to join the national movement of the 
Congress in its struggle for achieving self-government. 8 



The importance of the Qur’an in his journals can be seen by the 
following quote. 



It is in the Quran that the authority of Islam is grounded and 
for this reason it is the Quran which becomes the focus of Azad's 
attention in el-Hild) and e)-3e}egh . It has definite authority for 
Muslims and offers a guiding standard for their conduct. That is 
why he wanted to make the Quran a living code of everyday life 
among his co-religionists who because of their abysmal ignorance 
and apathy had discarded their glorious heritage. He warned the 
Muslims that their real salvation lay in submitting themselves to 
the commands of Quran. He wrote, 1 I need only Islam's book, the 
Quran.' 9 



This stand illustrates that he urged his co-religionists to 
follow the teachings of the Qur’an. It does not mean, however, that 
he was concerned only with religious issues and ignored political 
issues. Rather "to Azad religion and politics were inseparable 
because Islam governs all aspects of life. . .The point to be emphasized 
is that Azad wanted to base politics on the message of the Quran". 10 
In other words, "Al-HHe), it has been said, had "religion” in one hand 
and "politics" in the other, and in both, it professed to follow the 
Quran. "Back to the Quran was its battle- cry." 11 

Al-Hilal was popular as it was written in a new moving style, 
it was well-timed, it had an attractive appearance, and an emotional 
appeal to its audience. It was so effective a journal that the British 
banned it. Azad then started al-Balagh in which he announced that 
he was translating the Qur’an and writing a commentary. In the same 
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year, he was sent to jail, and manuscripts of his translation were 
confiscated. 

Another theme which appeared in Azad’s thought was related 
to politics. "He also propounded and popularised the idea of hukwnat- 
i- ilahauah in Muslim India " ,2 This was the goal of his organization 
called Hizbullah. 



In 1913, Azad announced his intention of founding a party, 
which he called Hizb allah 5 the Party of God. Though Azad never 
wrote in detail on the aims and objectives of the Hizb allah, the 
party was to establish a system of government to take care of the 
people according to the wish of God. The members of the Hizb allah 
were to be divided into three orders 13 



The association of the members was based on the bau c ah or 
vow. Azad appointed one of his followers as his Khalifa as it can be 
seen by the following quote- 



My brother in (religion) Mawlana Abdurrazzeq Malihabadi has 
offered his allegiance to me I hereby declare that he is allowed to 
accept on my behalf the pledges of other people to my Bsyeh. 
Whosoever will extend his hand to him will automatically be 
considered my disciple. Abul Kalam, dated 4th of the Shabari, 

1 333-191 9. 14 



Al-Hilal was used as a vehicle to inform the readers about 
Hizbullah. Furthermore, the two journals were directed towards the 
c LHama 5 and Western educated Muslims. "In other words, through the 
pages of el-Hilel and el- Belegh, Azad wanted to build up a strong 
constituency of a dedicated set of Ularna to carry the message of 
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Islam to the wider public." 15 He was disappointed with the c u1ama :i 
educated in traditional religious studies; thus, he took steps to 
improve their education and established Dar al-lrshad in 1914 in 
Calcutta. 

He wanted them to be replaced by a new type of the ulama 
who, on the one hand, would have full knowledge of Islamic lore 
and, on the other hand, would not be inferior to a university 
graduate in modern learning. Thus he established the Darul Irshad 
a boarding school, to teach and train such people. This institute 
did not live long enough to bear any fruit, Azad's involvement in 
politics brought the Dar ul Irshad to its untimely death. 16 

The Muslims had formed a Khilafat committee under the 
leadership of the c All brothers Azad was the principal theoretician 
of the Khilafat movement (1920-2) and encouraged the Muslims to 
support it 

In his earlier days Azad was a pan-Islamist. By 1921 there 
were changes in him, and he became an Indian nationalist and a 
supporter of the Indian National Congress. He was the President of 
the Congress in 1923 and from 1938 to 1946. 17 

It is important to distinguish between the early Azad and the 
later Azad. In the words of a Pakistani author: 



In the fifty years of his public career, Abul Kalam Azad saw 
much, suffered much, and changed a great deal. The author of 
Shuher-i-Khetir and T erj amen- ul - Quren is not the fiery youth, 
who edited AJ-HileJ or wrote Tezkireh . But by a strange irony, 
the vision that has caught the imagination of the people has come 
out of the pages of Al-HileJ, and Abul Kalam Azad, who has been 
really effective in the history of Muslim India, is emotional, 
revivalistic, Pan-Islamist, anti-modern, anti-intellectual. The 
forces which he set in motion in 1913 are being consolidated and 
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led today by Naulana Maududi . the leader of Jamaat-i-lslami. All 
those who want Pakistan to be a theocracy may or may not realise 
it, but they are following the path originally shown by the gifted 
editor of AJ-HiJaJ. 18 

This quote shows the significance of Azad's thought as he has 
inspired people like Mawducfi and others in Pakistan He was opposed 
to the creation of Pakistan because he perceived that some of the 
Muslims would benefit from the existence of Pakistan, but it would 
harm those who would be left behind. His political thought was the 
rallying point of Muslim ’composite nationalism .' 19 

Azad rejected tag lid (blind compliance with the authority of 
the past) He believed that the religious law was based on the Qur^an 
and Hadis . "Instead of ljtihad, he advocates ta^sis (reconsid- 
eration) showing that in modern times efforts to reconcile Sharia 
with today's realities through legal speculation or interpretation is 
wrong ." 20 Thus, he has adopted a conservative approach towards 
lititad . 

One of the major contributions of Azad was Tariuman al- 
Qur’ari. an exegesis of the Quran Though this work is incomplete, 

"it would not be wrong to say that his translation considerably 
widened the circle of those who read the Qur^ari with understanding 
and got intellectual enjoyment as well as spiritual benefit from it " 21 
In sum, Azad wanted to reform the Muslim community, improve the 
quality of education, arid unite the Muslims and the Hindus. 
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Mulummad Iqbal (1876-1938): 

Iqbal's educational background, the wide range of topics in his 
poetry, its effectiveness, examples from his poems to show the 
importance of Qur’an in his religious thought, his political thought and 
legal thought will be discussed. Iqbal can be described as a poet, 
philosopher, lawyer, political thinker, religious reformer, and Muslim 
ideologist. He was educated in the thought of the East and the West. 

Iqbal's intellectual personality was shaped first by classical 
Islamic learning and later by western education at Lahore, where 
he studied under T. W. Arnold. From 1905 to 1908 he studied at 
Cambridge, completed his doctorate on the development of 
metaphysics in Persia at Munich. 22 

He also trained in law in London. He had political experience in 
the legislative assembly and at the Round Table Conferences. During 
his stay in Europe, he changed from an Indian nationalist to become a 
pan-Islamist. The reasons for the change are beyond the scope of this 
thesis. However, an example of the change is as follows. "The Indian 
Anthem he wrote in early years of his life was superseded by the 
Muslim Anthem he composed after his return from Europe in 1908." 23 

Iqbal used the medium of poetry to convey his message. His 
poetry was effective as it was understood by all the Muslims whether 
they were illiterate or educated. He was not only concerned about 
the Muslims of the subcontinent, but worried about the Muslims 
world-wide. "It was indicative that he wrote in the international 
Persian, not in the local Indian Urdu, the most important poetry in 
which he presented his message to Muslims 24 

Iqbal's poetry covers a range of topics from children's morning 
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prayer, moral lessons, God, Satan, man and universe. His poems were 
full of vitality and emotional power. "The impact of this poetry had a 
shattering effect on the complacency of the Muslim mind." 25 People 
were moved by his poetry as he dealt with topics which were close to 
the heart. His poetry made the readers think and act. 

Iqbal's poetry has a simple message for all Muslims, namely 
that: "You are a Muslim. For the first time Indian Muslims became 
intensely conscious that they were Muslims." 26 His concept of Islam 
was “dynamic" and not “static". 

c Atiya Bqjgum, a companion of Iqbal, has made an assessment of 
Iqbal's poetry. She writes about his achievements in the literary 
world in a small book on Iqbal as follows: 

Iqbal's method of thinking was different from the rest of the 
known writers of the world, and I can only say that the root cause 
of this distinction lay in the knowledge he had absorbed from the 
Quranic teachings. I will not say that he fully realised the internal 
meaning that lies underneath the words of the Quran, but he 
certainly based many of his ideas on this holy and inspired 
structure and was the richer for such knowledge. 27 

Evidently the Qur’an played an important role in Iqbal’s thought. 
Thus, it is important to look at his poems which show that he was a 
profound student of the Qur’an. His son, Javid Iqbal, refers to his 
poems as follows: 

While presenting his Memorial to the Holy Prophet in the last 
poem of Rumuz-i-Bekhudi, Iqbal writes: 

0 Prophet of God! If the mirror of my heart is devoid of lustre 
and if my thought conceals anything other than the Quran, then 
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rent the veil of its honour, disgrace me on the Day of Reckoning, 
sweep clean the garden of your community of my offending thorn, 
and deprive me of the pleasure of kissing your holy foot. But if I 
have threaded on the chain of my works, the pearls of the 
mysteries of the Quran, and if I have spoken truth to the Muslims, 
then plead to Almighty God my cause that my love be locked in the 
embrace of action." 

In the opening of Jevid-neme, Iqbal prays to God: 

"I have lost hope in older men, and I have a message for 
tomorrow. Therefore, help the youth to comprehend my works and 
fathom the depths of my thought with ease." 

In Asrer-i-Kftitdi he proclaims: 

My song is unconcerned with the accompanying instrument, 
because I am the voice of tomorrow." 

These writings indicate that the Quran was the basis of Iqbal's 
thought, that his message was directed to the younger generation 
of Muslims, ... 28 



Iqbal felt that the Muslims needed to be awakened from the 
apathy and despair they were experiencing. He was sad that the 
Muslims in general had become distant from the teachings of the 
Qur’an and their creator which led them to their downfall. In his 
major reformist poem, Shikra 'Complaint', Iqbal describes the 
Muslims as blaming their misfortunes on fate. A year later, he wrote 
Javfib-i-shikva . 'Answer to the complaint'. In this poem he told them 
the reasons for their downfall and said: 

The honoured of their times, they lived, 

For theirs was true Imen 
Vou live disgraced, as having left 
The paths of Al-Quran 29 
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Iqbal felt that the Muslims can succeed to regain their lost 
respect and honour only if they return to the Qur 3 ^. "It follows that 
no true understanding of Iqbal's poetry is possible without an 
understanding of the Quran." 30 

The style of his poetry was quite effective on the people. This 
can be further understood by the following quote which describes the 
persuasiveness of Iqbal's poetry. 



Through his poetry, Iqbal reached the masses; through his 
sophisticated writings, he communed with the learned; and in both 
forms of expression he embodied his philosophy of God and man. If 
he was an Indian, he was also a Muslim in that he looked beyond 
the frontiers of India, if he presented conservative ideas, he was a 
progressive and, from an orthodox Muslim viewpoint, a revolution- 
ary. Above all, he was a humanitarian and an idealist. He was an 
inspirer of politics rather than a politician, which makes him 
supremely important in the movement for political idependence of 
the Indo-Muslim community. The appeal which Iqbal made through 
his poetry to the Indian Muslims had sweeping political effects. 
The poet's vision stirred up the ferment, to be "exploited" by 
practical political-minded men. 31 



Iqbal's political thought became the inspiration of the 
Pakistan movement. "The very fact that he emphasized the common 
interests of the Muslim community set him apart from those whose 
interests were primarily regional or economic concerns.” 32 He 
supported the Muslim League. In his Presidential address to the 
Allahabad Session of the All-India Muslim League in 1930, he 
mentioned, for the first time, the idea of a separate Muslim homeland 
in the subcontinent and suggested: 
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"I would like to see the Punjab, the North West Frontier 
Province, Sind, Baluchistan formed into a single State. Self 
government within the British Empire or without the British Empire 
appears to be the final destiny of the Muslims at least of North- 
West India." 

Thus Iqbal's name will always be associated with the birth of 
Pakistan; and the arousing of the Muslim masses of India to 
achieve their ultimate political destiny, is reckoned as his 
greatest contribution to the Muslim cause . 33 



Iqbal suggested the need for a separate Muslim state as the 
solution for the dilemma of the Muslims of the subcontinent. 



Convinced that the survival of Islam and the Muslim 
community's role as a political and moral force in South Asia were 
dependent on the centrality of Islamic law, Iqbal emphasized to his 
friend and coworker Muhammad Ali Jinnah, the leader of the Muslim 
League party and the founder of Pakistan, the need for a Muslim 
state or states in India. 34 , 



Iqbal discusses his legal thought in his book called The 
Reconstruction of Religious Thought. He believed in the four sources 
of law: Qur’an, Hadis . I i ti had and I ima c . He stressed that ijtihad 
must always remain open. He says about iima c : 



The third source of Muhammadan Law is Ijrm c which is, in my 
opinion, perhaps the most important legal notion in Islam. . . The 
transfer of the power of ijtitiad from individual representatives 
of schools to a Muslim legislative assembly which, in view of the 
growth of opposing sects, is the only possible form //mT‘ can take 
in modern times, will secure contributions to legal discussion 
from laymen who happen to possess a keen insight into affairs. 

In this way alone can we stir into activity the dormant spirit of 
life in our legal system, and give it an evolutionary outlook . 35 
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He suggested that the exercise of iitihad should not be the 
prerogative of the C u1 ama 11 alone, but should be transferred to 
qualified Muslims. He found the training of the c ulama* lacking in 
elements helpful in solving modern issues faced by the Muslim 
community. Therefore, he attempted to establish an academic and 
research institute called Dar al-lslam in the Punjab: 

. . . where the studies of Muslim scholars of classical Islam and of 
representatives of contemporary social sciences would be 
subsidized. These scholars were to have a tenured appointment 
and freedom from want, enabling them to investigate contemporary 
political and economic problems from the view point of Islam 
Iqbal hoped this would create a revolution in the intellectual 
climate of Indie Islam 36 



Iqbal invited MawdudI to Pathankot in 1938. Mawducfi moved 
there in March 1 938. They were going to train competent scholars in 
the field of Islamic Studies. This scheme did not materialize as Iqbal 
passed away in April 1938 and Mawducfi later moved to Lahore. 

H.A.R. Gibb describes Iqbal in these words: 



Perhaps the right way to look at Iqbal is to see in him one 
who reflected and put into vivid words the diverse currents of 
ideas that were agitating the minds of the Indian Muslims. 

His sensitive poetic temperament mirrored all that impinged 
upon it- the backward looking romanticism of the liberals, the 
socialist leanings of the young intellectuals, the longing of the 
militant Muslim Leaguers for a strong leader to restore the 
political power of Islam... 37 
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Mawlana Atnl A c la' MawdudH 1903- 1979) : 

Mawducfi ‘s educational background, his literary pursuits, his 
publication of Tariurrian al-Qur^an . formation of Jama c at-i Islanra., his 
political and legal thought, and his contributions to the field of 
exegesis will be discussed. Mawducfi can be described as a scholar, 
journalist, reformer, mufassir . writer, founder and Arriir 
(President) of the Jarha c at-i lslanfi, . 

Mawducfi came from a religious family and like Azad was 
taught by private tutors at home. His journalism career began in 
1920. He was the editor of various newspapers such as, Madina . Taj. 
Muslim and al-Jarrftyat . Muslim and al-Jamfiyat were organs of the 
Janflyat-i ‘Ularra’-i-Hind , an organization of Muslim religious 
scholars. 

In 1932, Mawducfi was associated with a famous journal called 
Tariuman al-Qur’an in Hyderabad He was responsible for this journal 
from 1933 till his death. When he took over this journal he described 
its objectives: 



There was a time when I was also a believer of traditional and 
hereditary religion and practised it... At last I paid attention to the 
Holy Book and the Prophet's Sunnah. t understood Islam and 
renewed my faith in it voluntarily. Thereafter I tried to find out 
and understand in detail the Islamic system. When I was satisfied 
in this I began to invite others to the truth to which I had sworn my 
faith. With this aim I began to publish Terjutnen el- Qttren in 
1352 H (1932). 38 



This publication has been the main vehicle of his thought. In 
his articles, he offered Islamic solutions to the problems facing the 
Muslims of the subcontinent. He also dealt with the political issues. 
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Mawdudi's political views were expressed in the journal and 
published in a three volume book called Muslims and the Present 
Political Struggle . This book is now known as Muslims and the Indian 
Independence . 



In the first two volumes Maudoodi criticized territorial 
nationalism and the Indian National Congress, insisting that should 
the Muslims accept this type of nationalism by joining the Congress 
they would be annihilated and assimilated into the Hindu majority. 
In the third volume he criticized Muslim nationalism and the 
Muslim League in favour of a new, purely Islamic party. This party 
was, in fact, founded by Maudoodi himself in 1941— the 
Community of Islam — Jeme^Qt-i-IsJemi . 39 



Mawdudi was opposed to all forms of nationalism advocated by 
the different organizations. He believed the leaders of the Muslim 
League were not practising Muslims nor did they follow Islamic 
ideas; thus, the Muslim League's campaign for Pakistan, if achieved, 
would not necessarily result in an Islamic state. He began developing 
ideas about forming a movement. In his own words: 



My fellow thinkers and I myself tried, in vain, for completely 
three years, that all the major political parties of Muslims, or at 
least some of them should amend their manifesto and their line-of - 
action in a way that incorporates the supremacy and the need for 
Islam. We did not want to add another party of Muslims to the 
many which existed. We regret that we failed. We were left with 
no other course except to gather all those who were dissatisfied 
with all the Muslim parties, and who wished to work for the revival 
of Islam in a truly Islamic manner. 40 



Mawdudi invited the people to join him in forming the Jama c at- 



25 



i Islam! through the Tariurran -at -Outran . Hence on 25 August 1941 
seventy-five people gathered in Lahore to form the Jama c at-i Islarri. 



The intention in founding the Jamaat-i-lslami was to give 
concrete realization to the concept of the Selih Jemest which 
Mawdudi saw as the answer to the Indian Muslim political 
dilemma. In ideal terms the purpose of the Jamaat-i-lslami was 
"that the whole system of human life in all its departments be 
erected upon the worship of God and the guidance of the Prophets 
(upon them all be peace)." From a practical and short-range 
standpoint the purpose was to prepare an organized and 
disciplined group of sincere Muslims capable of achieving the 
victory of Islam in the subcontinent. Thus, were the efforts 
toward partition to fail, there would be a group to counter the 
results of the failure; and were the efforts to succeed, there 
would be a group to spread the knowledge of Islam in both India 
and Pakistan 41 



Mawdudi 's political thought was a response to the political 
situation of the Indian subcontinent. The thirties was a critical 
period for the political future of the Indian subcontinent. It was a 
period of frustration and despair for the Indians. 

Mawdudi !s political thought starts from the premiss that the 
principal source of constitution and law is the Qur’an and that the 
ultimate legal and constitutional authority vests in God alone, 
though a measure of freedom of choice, strictly limited and 
circumscribed by revealed injunctions, has been allowed to man. 
Islamic society is an ideological society, bound by a contract of 
absolute Islam (submission) to the divine injunctions. The sharfa, 
in this context, is the legal codification of this contract. 42 



According to Mawdudi Islamic sharifah does not recognize any 



division between religion and other aspects of life and most 
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specifically between religion and state. Also, the sharfah provides 
the basic outline of the state’s nature and characteristics. Four 
conditions were necessary for such a state to exist: 

1. Affirmation of the sovereignty of Allah. 

2. Acceptance by the government of the limitation that it would 
exercise its powers and discharge its functions within the 
bounds laid down by Allah. 

3. A decision that all existing laws which were contrary to the 
Sheri eh would be repealed, and that 

4. all new laws would be in accordance with the teachings of 
Islam. 43 

Mawdiicfi stresses the sovereignty of God. "This concept of 
God, with its emphasis on His being the sole sovereign and Law-Giver, 
provides the basic principle of authority. .. Submission to God means 
bringing the entire life of man into harmony with the revealed Will of 
God.” 44 

Mawdiicfi has dealt with the doctrine of prophethood in detail 
and considers it God’s response to man’s perennial need for guidance. 
Another major point of Mawdutdi's thought "is that the guidance 
embodied in the Qur^an and the Sttnneh embraces the entire life of 
man.’’ 45 

He has repeateadly said that Islam is a way of life, and that it 
is a complete comprehensive way of life. For Mawdudi , if one 
submits to the will of Allah, then he is following Islam. Anything 
else is Jahilluah (ignorance). ’’ The concept of Islam as a faith, as a 
way of life, and as a de^weh and a movement is the most significant 
cornerstone of Maududi’s thought. ” 46 
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According to Mawd&cfi legislation can be effected by qualified 
Muslim jurists who are expert in Islamic law and the Arabic language 
in the area of general affairs in the following four fields, viz: 

(i) Te’wee) (Interpretation): It consists in probing into the 
meanings of the injunctions found in the Qur’an and the 
Sunneh . 

(ii) Qiyes (Deduction by Analogy): It consists in applying to a 
matter with respect to which there is no clear guidance, a 
rule or injunction available for some similar matter. 

(iii) Ijtihed (Disciplined Judgment of Jurists): It consists in 
legislating on matters for which neither any explicit 
injunctions nor even precedents exist, subject, of course 
to the general principles and precepts of the Sher^ieh 

(iv) Istihsen (Juristic Preference): It means framing rules, if 
necessary, in non-prohibited matters in conformity with 
the spirit of the Islamic legal system . 47 

The influence of MawdM is not confined to the Indo-Pak 
subcontinent. As a scholar and writer, he is the most widely read 
Muslim writer of our time. He has discussed a variety of problems, 
political, economic, cultural, social, theological and so on. His main 
contribution has been, in the fields of Quranic exegesis, ethics, social 

studies and the problems facing the international movement of Islamic 
revival. 

It took him thirty years to complete the Tafhim al -Durban his 
commentary on the Qur’an. It is written in a simple style which is 
understood by its readers. It has a far-reaching impact on the 
Muslims of the world. 

Thus Tafhlm has led countless people to approach the Qur’an 
directly and seek the riches of meaning and inspiration from its 
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vast, boundless treasure-house. Turning people directly to the 
Qur’an for light and guidance is perhaps the most significant 
contribution of the work. 48 

The following quote is by one of his followers which shows the 
significance and impact of Mawdudi ‘s thought. He says: 



Mawdudi is not just a person he is an institution, rather a 
movement himself. . . The moment one thinks of Islam in the 
present era, Mawdudi invariably comes before the mental eyes. . . 
Most opponents . . . cannot extricate themselves from the 
peculiar situation of propounding the very same thoughts which 
Mawdudi has been inculcating from decades and which have now 
become part and parcel of everyone’s subconscious. This is the 
victory of Mawdudi . Malign him as much as you can, throw him in 
jails and prepare even gallows for him, but he rules over the 
hearts. There is no escape from him . 49 
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Early Life: 

Dr. I srar Ahmad, the second son of Shaykh Mukhtar Ahmad, a 
government servant, was born on 26 April 1932 in Hisar, a district of 
East Punjab in India. His great grandfather had moved to East Punjab 
because the British had reprimanded him for participation in the 
freedom fight of India in 1857. 

Hisar is now in the state of Hari^na. In those days, Hisar was 
a small town consisting of 30,000 people. It was one of the most 
economically depressed districts of United Punjab because it was 
frequently stricken by famine and drought. 50 

Dr.lsrir Ahmad's parents belonged to Muzaffarnagar, a district 
in the Western United Provinces. One of the early influences on 
Dr.lsrar Ahmad was that of his mother about whom he says: "She 

was from a very early age a practising Muslim, a pious lady, and I 
imbibed religious fervour from her. . . My father had not much 
religious enthusiasm." 51 

Of his four brothers, three are involved in his mission and are 
active members of Taralm-i Islam!.. His elder brother izhar Ahmad is 
not a member of the Tanslmj however, he introduced Dr.lsrar Ahmad to 
Iqbal's poetry and to Mawlana MawdudT's writings. 

In the early thirties the Muslim League did not have the mass 
support of the Muslims that it later enjoyed. Jinnah can be credited 
for transforming the League from a political party into a movement. 
From 1935 to 1937 he reorganized the League. Despite its reorganiz- 
ation, the League did not do well in the Muslim majority provinces in 
the first provincial elections in 1937 held under the 1935 Government 
of India Act. The Indian National Congress was successful in the 
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Hindu majority provinces. 

The Muslim League and the Congress co-operated in the 
elections; hence, the League expected to form coalitions with the 
Congress but the latter declined. Instead, the Congress started a 
mass-contact movement through which it hoped to convince the poor 
Muslim villagers, lawyers and landlords in the Hindu majority 
provinces to join the Congress rather than the League. The village 
mullas and the League considered this campaign a threat and alerted 
the Muslims about its implications and dangers. The Congress 
campaign failed, and the League won over the Muslim masses to its 
way of thinking. 

Although the Muslims had not supported the League, they were 
concerned about how Congress rule would affect them It seems their 
worst fears were confirmed by the conduct of the Congress 
governments. 



During their period of office between 1937 and 1939 the 
Congress governments, especially that of the Central Provinces, 
initiated and adopted religious, cultural, and economic policies 
which the Muslims considered detrimental to their survival as a 
religious and cultural entity. In response to this challenge the 
Muslim League emerged as the chief and the strongest party ir. 
opposition to the Congress, and within two years became almost 
the sole representative of the Muslim elite, enjoying the fullest 
support of the Muslim masses. 52 



During Dr.ismr Ahmad's adolescence, the Muslims were forced 
to struggle to maintain their national identity. He grew up during a 
time when Hindu Muslim riots started to take an ugly turn. 
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In September 1939 when the Congress ministries resigned at 
the advent of the second World War, the political tension was so 
acute that ‘Indian observers agreed with the British officials that 
Hindu-Muslim relations had never in their experience been so 
bad.' 53 



After the resignation of the Congress ministries Jinnah 
celebrated a day of deliverance and thanksgiving expressing relief 
from the tyranny, oppression and injustice during the Congress rule. 
The Congress did not like Jinnah's action. 

Jinnah propounded the "two nation" theory that the Muslims 
and Hindus were distinct and separate. 

The “two nation" theory described historical and cultural as 
well as religious differences between the two dominant 
communities. It demonstrated the vast gulf existing between 
Hindus and Muslims, and it claimed that neither time nor 
interaction had or could satisfactorily bridge these differences. 
Given the dominance of the theory, the Muslim League maintained 
its Muslim exclusivity. 54 

The Muslims were divided as some of them enthusiastically 
supported this theory while others did not accept it. For some it 
confirmed the basic theme of the Qur’an and the sermons heard in the 
mosques. The Muslims felt they were different from Hindus in 
religious, cultural and linguistic matters. Hence, there was no 
common basis to unite them into one nation. 

Meanwhile Jinnah and Iqbal had been in close political 
contact in 1936-37. In his letters Iqbal suggested that the only 
solution for the Muslims of India was through the creation of a 
separate state. “. . . Jinnah acknowledges that Iqbal’s views finally 
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led him to the same conclusion, the demand for a separate Muslim 
state (Pakistan)". 55 This found expression in the Lahore Resolution. 



On 26 March 1940 the Muslim League in its annual session at 
Lahore finally adopted a resolution for the setting up of sovereign 
Muslim states in the north-western and eastern zones of the sub- 
continent where the Muslims constituted the majority of the 
population. Despite the reference in the Muslim League resolution 
to the possibility of the creation of a plurality of Muslim states, 
the unanimous comments of the Muslim League leaders made it 
quite clear that the resolution actually envisaged the creation of a 
single Muslim state, embracing both zones, north-western as well 
as eastern. 56 



Prior to 1940 some of the Muslims regarded themselves as an 
aggrieved minority and asked for safeguards. They were conscious of 
their Muslim political identity but did not demand a separate 
homeland. After the Pakistan Resolution was passed, some of the 
Muslims felt they had a right to a separate state or homeland. 

However, some of the Muslim leaders 8nd Muslim 
organizations were against the partition of the subcontinent. For 
instance, the c ulama J ofDeobandand Jam'iyat-i c Ulama :> -i-Hind 
campaigned against the Pakistan demand. Jarrfiyat-i c Ularm 5 -i-Hind 
formed in 1920, consisted of c ulam£* , some of whom belonged to the 
Deoband school of thought, and it supported the Congress. Jem^yet-i 
c Ularra 5 -i-ls1am formed in 1945, a splinter organization of JanVlyat-i 
c U1ama i -i-Hind, supported the Muslim League. 

There are three reasons why religious leaders, such as, Azad, 
Mawducfi and the c ulama a were opposed to the Pakistan movement: 
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( 1 ) It was they, the Ulema, who represented the longest 
tradition of Muslim opposition to the British in India. The 
Muslim League were later in their agitation for Independence. 

(2) They distrusted the western-educated League leadership, 
as unqualified to give Islamic direction. 

(3) They were realistic about the position of the Muslims 
whom they could see would be left in predominantly Hindu 
India, if a separate Pakistan were to be formed. 57 



It seems that nationalism was the dominant phenomenon 
present in the political movements of India. A section of the Muslim 
community went along with the Congress which represented Indian 
nationalism. On the other hand, a section was inspired by the Muslim 
League, which represented Muslim nationalism that later on formed 
the basis of a separate Muslim state-Pakistan. 

The impressions onDr.lsrar Ahmad during his adolescence were 
deep and of a lasting nature. He says: 



Therefore in the substratum of my consciousness the spirit of 
Muslim nationalism was dominant. I fully remember in 1938 
when I was six years old, I felt the death of Iqbal and MietafS 
Kamal P&sha not only as a national loss but rather a personal loss. 

I was sub-consciously impressed by the national poetry of Iqbal 
at a young age. I was in the fifth grade when my elder brother 
gave me The Sound of the caravan bell* CKoa-i-Dara' ) which l 
recited for hours in a melodious voice sometimes with 
understanding and occasionally without understanding. 

Among the poems of ’Bano-i-Dara' I loved those best which 
portrayed hope for the future of the Muslim ummah (nation), and 
the good news about its revival and reconstruction. These used to 
convey somewhat the following message: 

Iqbal’s melody is like the sound of the Caravan bell 
on the ringing of which our caravan once again marches on 



34 



In particular I was fond of these couplets of Tulu c -i-ls1am : 

. . . Learn once more the lesson of gallantry, truth, and justice, 
As you shalt again be called upon to lead the world. 

I also liked to recite these couplets of a famous qhazal : 

0 dwellers of Western lands! God's world is not a shop! 
That which you considered good coin shall prove to be 
counterfeit. 

Your civilization will commit suicide with its own dagger, 

A nest built on a slender bough will not last for ever. 

That lion which emerged out of the wilderness and upset 
the Empire of Rome 

I hear from the angels, shall awaken once more. 58 



It was during his High School years that the Muslim League was 
at its peak in 1946-47. It was the only party besides the Indian 
National Congress which played a decisive role in Indian politics in the 
forties. At that time the strong feeling of Muslim nationality, the 
idea of the creation of Pakistan, had aroused the Muslims of the 
subcontinent. It also touched the youth; the most active, tireless and 
enthusiastic part of society. 

Dr.lsrar Ahmad worked enthusiastically for the Muslim League 
and the Muslim Students Federation which consisted of High School 
students. He was General Secretary of this organization from 1946 
to 1947. In 1946, he attended a conference held in Lahore, addressed 
by Jinrah. 

During the same period and in addition to his active 
participation in the Muslim League he learned about the Jama c at-i 
Islarra founded by MawdOltfi in 1941. This knowldege added a new 
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dimension to his national sentiments as he says: "In other words, a 

religious colour was given to the sketch of the national sentiment 
which I owed to Iqbal.” 59 

From 1945 to 1947 he was associated only with the Muslim 
League. Although he was not yet a member of the Jama e at-i Islarrfi, he 
was influenced by them so that when hawdudi or the Jarm c at were 
criticized at the League or Federation meetings, he forcefully defended 
them. Also, he would talk to Jama c at members about the Pakistan 
movement. 

Dr.lsrar Ahmad was asked in an interview: 

Question: Is it not a contradiction in your thought that you were 
involved with the Muslim League and at the same time you were 
mentally attached to Jama c at-i Islam! which was against the 
Pakistan movement?" 

Dr.lsrar Ahmad’s reply: There is no contradiction or 
inconsistency in my thought. Before partition I was involved 
with the Pakistan movement, but as part of religious literature 
I read the literature propagated by the Jama c at . 60 

Since it was a time of political awakening for the Muslims, 
it seems that Dr.lsrar Ahmad was proud to be involved with the Muslim 
League. He was young and influenced by the national movement 
launched by the Muslim League. Perhaps, he could not understand the 
depth of the Jama e at-i Islam! 's Islamic ideology and its opposition to 
the League. 

Dr.lsrar Ahmad was fond of languages at a young age. He 
studied Arabic in High School along with Maths, Physical Sciences and 
History. He learnt Arabic through persistent personal effort and 
occasionally under the guidance of some scholars. He did not study 
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Persian formally at any institution. He picked it up through reading 
poetical works in Persian. 

During 1945-47 he read old al-Hilal papers and the published 
articles in a book form. He narrates an incident about borrowing 
Azad's writings: 



There was a Master Ghu lam Bhatti who taught at Hisar's 
Industrial School. He had an excellent collection of books. I went 
to borrow Azad's books. He hesitated at first then asked me to 
explain a few Persian verses in order to borrow the book. I had 
never read Persian before. Some how it happened from Allah that 
I guessed at the meaning and it was correct and he qave the book to 
me. 61 



From this study of Azad's writings, he realized that the banner 
of the movement was in the hands of the Jama c at~i Islarrfi , and the 
invitation which MawdM was giving, was the contribution of Azad. 
Dr.lsrar Ahmad further explains: 



As a result of this realization the hatred which I had for Azad 
due to the tussle between the Congress and the Muslim League 
ended and was replaced by sorrow that; instead, of performing 
such a noble task, he is now an aimless wanderer. The other 
important conclusion I derived was that in reality people do not 
matter, rather the objective is important, and one should focus his 
attention on their thoughts instead of their personalities. 62 



After the Lahore Resolution there were negotiations among the 
British government, the Indian National Congress and the Muslim 
League. In 1942, the British government sent Sir Stafford Cripps with 
a proposal stating that after the war, India would be given self- 
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government under an elastic federation. The Congress and the League 
rejected it. 

In the same year, the Congress announced a 'Quit India' 
movement in response to which the top members of Congress were 
arrested. In 1944, there were talks between Jinnah and G&ndH. In 
1945, another attempt at forming an interim government consisting of 
the two parties was made at the Simla Conference. They did not 
succeed because the League did not agree. The Muslim League had 
become an important third party without whose consent no long-term 
settlement of the Indian problem could be brought about. 63 

The result of the elections held at the end of 1945 and 
beginning of 1946 was a victory for the Muslim League. The Muslim 
League polled about 4.5 million or 75 per cent of the Muslim votes in 
the elections. 64 The Congress did well in the general constituencies. 

In March 1946, the British Cabinet sent a mission of three 
members. In May, it put forward a long-term and a short-term plan 
known as the Cabinet Mission Plan. The long-term plan was the 
election of a constituent assembly to frame a constitution for a union 
of India. The short-term plan was to form an interim national 
government. 

The League obtained an assurance from the viceroy that the 
government "shall go ahead with the plan, so far as circumstances 
permit, if either party accepts;” on 6 June it accepted the entire 
plan. On 26 June the Congress accepted the constitutional part of 
the plan but refused to join the interim government. At this the 
viceroy appointed a caretaker government consisting of officials 
and did not invite the League to form the government. 65 
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Consequently the League responded by observing 16 August as 
'Direct Action' day. This resulted in a large number of Muslims and 
Hindus being killed in August in Calcutta. In October and November 
there were riots in East Bengal and Bihar in which an even greater 
number of Muslims died. 

On August 24, 1946, the Congress, afraid that it might again 
miss the political bus , agreed to join the interim government. In 
October Jinnah, drawn by the magnets of suspicion and fear of 
isolation, sent in his League lieutenants. 66 

The Muslim League members did not participate in the elections 
of the Constituent assembly in December 1946. "It was now realized 
both in Great Britian and in the Congress circles that a constitution 
framed by a body from which the Muslims were absent could not be 
imposed upon them." 67 The result of this realization was a new plan 
announced by Lord Mountbatten on 3rd June 1947. Although the 
Congress and the League were dissatisfied, they accepted. Both had 
gone through long and bitter negotiations to achieve this plan, and they 
knew India to be on the brink of civil war. 

Pakistan achieved independence on 14 August 1947, but at a 
great cost. There was much bloodshed, violence and human suffering 
on both sides. People were killing each other. In other words: 

The partition of India is beyond all question one of the most 
traumatic events of the entire twentieth century, resulting in the 
brutal deaths of hundreds of thousands of people and the 
displacement of millions of others, as well as suffering and 
economic loss on a colossal scale. 68 
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Dr.lsrur Ahmad and his family spent the whole month of 
September confined to their homes as the Hindus attacked Muslim 
areas in Hisar. During this confinement he was introduced for the 
first time to the Tafham a) -Qur’an written by MewlanS MawdudL. He 
and his elder brother read commentaries on Surah Yusuf which were 
printed in the issues of Tariurmn al-Qur^an edited by MawdudL He 
says: 



I do not have any hesitation to confess that through the Tafti m 
al -Qur’an I developed an interest to recite the Qur’an with under- 
standing and I was introduced to the Qur’an for the first time. 69 

In early October 1947, the Indian military forcibly broke their 
defense lines and transferred the entire Muslim population to camps 
within the boundaries of a newly constructed prison. After staying 
there for sometime, Dr.lsrar Ahmad and his family marched on foot 
with a caravan for twenty days and entered Pakistan on 7 November. 
Thus a new life started. 
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Activities in Pakistan: 

In 1947 Dr.lsrar Ahmad joined Government College Lahore to 
study Intermediate Sciences as he had obtained a fourth position in 
Punjab University Matric exam in Hisar. From 1947 to 1949 he 
worked with extreme diligence and devotion as a sympahizer of 
Jama'at-i Islarra.. There were many factors which contributed to his 
enthusiasm of those days. He explains: 



First of all the establishment of Pakistan was itself a 
sentimental issue and more over the circumstances under which 
we entered Pakistan. It had kindled the national and religious 
emotions. Apparently it seemed that the goal of resurgence of 
Islam is near It seemed that by the establishment of Pakistan, 
the main obstacle has been cleared and the only remaining part 
was the establishment of Islamic system. With this as base the 
struggle for universal supremacy of Islam will be easy. The 
feelings that the goal is at hand had considerably increased its 
eagerness. Under these circumstances when Jama c at~i Islarra 
campaigned for the establishment of an Islamic state in Pakistan, 
it appealed collectively to the national and religious sentiments 
and along with many other workers I joined in this struggle with 
exhilaration. 70 



After independence Mawlana MawdudL moved to Pakistan. The 
Jama e at-i Islarra was divided into Jama c at-i Islarra Pakistan and 
Jarria c at-i Islarra India. The two organizations have worked 
independently in their respective areas. When we refer to the Jama c at 
-i Islarra we will be referring to the one in Pakistan and not that in 
India. 

From 1949 to 1954 Dr.lsrar Ahmad studied at Medical College 
Lahore and resided in a hostel. In 1950, he became a member of 
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Jarrftyat-i Talabah, the students wing of Jama e at-i Islam! formed in 
1947. During this period he gained first hand experience in managing 
the organization in different positions.. His writing and speaking 
abilities developed, and his knowledge of Mawducfi 's writings 
increased. 

He quickly moved up in the ranks of Jairftyat-i Talebah as he 
became Nazim of Hal qa Medical College Lahore in 1950, Nazim-i- 
Janfiyat Lahore and Punjab in 1951, and Nazim-i-A c l6 of Janrftyat 
from 1952 to 1954. He edited c Azm the Urdu weekly of Jamflyat-i 
Talabah in 1953. 

He organized training camps in the vacation period of December 
1951 and summer 1952 in which Mawlaria Islahi presented the study 
of selected portions of the Qur’an. He was present as a Nazim 
(organizer) in these camps and benefited enormously from them. He 
describes the experience in these words: 



In fact, this association not only strengthened my intellectual 
and emotional link with the Qur’an, but also created the urge to 
study and to teach it. 

This deep attachment to the Qur’an 8nd my ability to 
communicate motivated me to become a 'teacher' of the Qur’an. 

The greatest benefit which I obtained from my attachment 
with the Qur’an was that J understood the basic teachings of din 
(true religion) in the light of the Qur’an. In particular, the 
Importance of da c vat and propagation of the message of Islam, 
the concept and duty of becoming a witness over mankind, and the 
I daroat-i-cfin (obligation of establishment of din) were highlighted 
and clarified for me by the Qur’an itself. In other words, the 
development of my religious thought had almost a direct 
link to the Qur’an. 71 
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Dr.lsrer Ahmad studied Mawlaria Mawducfi 's writings in depth. 
He says: "I considered myself not only a 'student' rather a 'teacher', 

of Mawducfi 's writings especially those concerning with the principles 
and basis of the Jama c at-i Islinrfi movement. “ 7t 

Dr.lsrar Ahmad treasures this training period as an important 
and valuable asset of his life as it laid the basis for his serving the 
din later on in life. After finishing his Medical studies, he left the 
Janfiyat, as he was no longer a student, and applied for membership 
of the Jama c at-i Islami. 

Dr.lsrar Ahmad became a member of the Jama c at-i Islami in 
1955. He was the A mar (President) of the Jama c at-i Islami Sahawal 
in 1955-56. When he became a member of the Jama c at he noticed 
several weaknesses in the members: 

I found the religious and moral conditions of the members had 
deteriorated and they had developed attitudes more like members 
of a purely political party than a revolutionary organization. I 
felt the Jama c at's initial goals had changed. 

I was overwhelmed with sorrow and disappointment at this 
realization. . . I prepared a two hundred page document comparing 
and analyzing the contradictions of the Jama c at-i Islami' s 
policies before and after partition. I earnestly appealed to the 
leadership of the Jama c at to give up the new goals and to follow 
its original path. 73 



The document was later published as Tahrik-i Jarm c at-i Islami 
- ek taHimcn Mutala c ah in 1966. In this book he discussed the 
characteristics of the Jama c at-i Islami before partition as follows: 



The first and the most important characteristic is that it 
differentiated between "apparent Islam" and "real Islam" and 
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between a "traditional Muslim" and "real Muslim". Also it 
invited the Muslims to adopt true Islam consciously and to be 
true Muslims. . . 

The other important and basic characteristic which made the 
Jarra c at an Islamic movement and different from other movements 
is that its appeal extended to all the Muslims and non-Muslims of 
the world. 

On account of the above two characteristics Jama c at-i 
Islama 's third characteristic was that of a principled Islamic 
party, instead of a Muslim national party. . 74 



Jama c at-i Islam! was different from all other organizations 
since it was opposed to all the kinds of nationalism prevalent in Indian 
politics in the forties. Its goal was to establish hulo&mat-i ilaltiuah 
(God's sovereignty) in this world and to observe the will of God in the 
other. 

The first phase of the Jama c at-i Islam! lasted from 1941 to 
1947 during which it organized and trained its members. The second 
phase started from 1947 and has lasted to the present. According to 
Dr.lsrar Ahmad in the second phase Jama c at-i Islama had eradicated 
the difference between "ritualistic" or "apparent” Islam and "real" or 
"comprehensive Islam. 75 This in turn meant that it was no longer 
important to emphasize Islamic beliefs, thoughts, characters and 
values. In other words, Jama c at-i Islama became overly concerned 
with changing the overall structure and form of government and less 
concerned with changes in substance. 

Following independence, the Jama c at-i Islama, and other 
^ulama 3 organizations demanded that the state be made Islamic. The 
Constituent Assembly's adoption of an Objectives Resolution in March 
1949, appeared to suggest that the government had accepted the goal 
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of establishing an Islamic state. 76 However, some of the c ulama* 
considered this Resolution as a hoax", which did not contain even the 
"embryo" of an Islamic state. 77 Also it did not mention the Islamic 
Sharjah being the law of the land. Thus, it can be said that it was 
wrong to assume that the state had become Islamic. 

Yet Mawdudi felt that the Objectives Resolution transformed 
Pakistan into a "regularized" Islamic state. The explanation of 
Mawdudi's stand is probably to be found in the fact that his 
approval of the Objectives Resolution provided him personally and 
the Jamaat-i-lslami generally with a legitimate theoretical 
basis for participating in Pakistani political life. 78 

The Jama c at for the first time participated in the elections held 
in 1951 in order to change the leadership. The Jama c at used a 
Panchayat System and aimed at running a purely ethical election 
campaign free from lies, manipulations, use of money, etc. 7 ^ However 
it did not win the elections 

The Jama c at-i Islami campaigned for an Islamic constitution 
from 1948 onwards. However, it accepted the 1956 constitution 
though it did not fulfill all the requirements of an Islamic 
constitution. It seems that it accepted the constitution because it 
was better to have that constitution rather than one based on 
secularism alone 

Dr.lsrtr Ahmad explains in his book, Tahrik-i Jarm c at-i islami - 
ek tafrqicp mutala c ah that the real essence of the Jama c at-i Islami 
ended in 1947 However, for sometime there was an impact of the 
first phase on the national struggle of the Jama c at-i Islami , but now 
that also does not exist He thinks that a situation developed in 1947 
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that, appeared to be an easy and a short cut route for the Islamic 
movement. They perceived an opportunity to seize power instead of 
bringing about a revolution from the lower to the upper strata and 
revolutionising the society from the upper strata to the lower strata. 

He had a difference of opinion with the leaders of the Jama e at, 
and he presented his 200 page document to the investigative 
committee in October, 1956. In February, 1957, a meeting was held 
of all the members at Machi Goth. Dr.lsrar Ahmad attended this 
meeting and was given a limited time to speak, but he did not get a 
chance as there was hooting in the audience. 80 At this meeting 
Mawlana Mawdiitfi made a six hour long speech and explained the 
reasons for participating in the elections. He replied to the 
arguments of the opponents by saying that those members whose 
conduct had deteriorated morally should be removed from the 
Jama c at. B1 

In April 1957, Dr. I srar Ahmad resigned from theJama c at-i 
Islama because of the change in its methodology, that is, its 
involvement in politics. He has said: "I would not have left the 
Jama c at-i Islani even if I had difference of opinion with Mawlana 
Mawdacfi if they had not changed their methodology 8nd participated in 
the elections." 82 
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Influences of the three people on Dr.lsrer Ahmad: 

This section provides the rationale for focusing only on 
Mawlane. Abul Kalam Azad, Dr.Muhammad Iqbal, and hawlana Abul A c la‘ 
Mawducfi as the main intellectuals whose thought had an influence on 
Dr.lsrar Ahmad. In addition, the major themes or elements of thought 
attractive to Dr.lsrar Ahmad found in the intellectuals* thought will 
be briefly examined. The last part presents his impressions of the 
three intellectuals. 

Dr.lsrar Ahmad has explained the background of understanding of 
the Qur’an in these words: 

The reason for the popularity of my Qur’anic discourses is it 
contains the invitation for movement and action as given by 
liawlam Abul Kalam Azad and Mawlaria Abul A c la' Mawducfi, 
contains the element of deep thinking of Hamidudin Farabi and 
Mawlaria Arran Ahsan IslaM, also it borrows the scientific and 
philosophical Quranic thoughts of Dr.Muhammad Iqbal and 
Dr.Rafiudcfin, and above all the flavour of preserving traditional 
values and Qur’anic mysticism as propounded by Shaykh ul Hind 
Mawlana Mahmudul Hasan Deobandiand Shaykh ul Islam Mawlana 
Shabbir Ahmad Usmatfi 83 



This statement provides us with evidence that there were 
various other influences on Dr.lsrar Ahmad besides the three 
mentioned in detail in the first section. It is, however, beyond the 
scope of this study to examine al 1 the persons mentioned in the above 
quote. 

This thesis has concentrated on Azad, Iqbal and Mawducfi for 
several reasons First, Dr.lsrar Ahmad has mentioned these three men 
at length in his various writings and speeches. Second, these men 
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played an important role in shaping the thought of the Muslim youth. 

It would have been impossible for Dr.lsrar Ahmad not to have been 
influenced by their thought as he grew up in the turbulent political 
situation of the subcontinent where these men contributed to Indian 
Muslim political thought. 

Third, in studying these individuals one encounters some 
common themes among these persons and Dr.lsrar Ahmad. Before the 
themes are mentioned it is interesting to point out that none of these 
individuals including Dr.lsrar Ahmad were product of madrasahs . 

In the first section the intellectuals biographies and the 
themes were discussed. The three themes are: 

1) Call for return to the Qur’an 

2) Establishment of Din 

3) I i ti had 

It was seen earlier that £^d, Iqbal and Mawdudi call for a 
return to the Qur’an. This element of thought appears in Dr.lsrar 
Ahmad’s thought and it will be elaborated in chapter three. 

The second theme, establishment of din, took the form of 
establishment of the kingdom of God as a goal of Hizbullah, and of the 
Jarm c at-i Islani. Iqbal urged the Muslims to realize their need for a 
separate Muslim state where they could easily practice a way of life 
based on Islam. The goal of Tanzlm-i Islarrfi is also establishment 
of dm. It will be further analyzed in chapter three. 

The third theme iitihad appeared in the thought of these 
intellectuals. Dr.lsrar Ahmad’s views on iitihad will be discussed in 
chapter three. 
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It seems that Dr.lsrur Ahmad was influenced by Azad's 
writings when he read al-Hilal and al-Balaqh as it was seen from 
his statements given in this chapter. Also Dr. I srar Ahmad preferred 
Aauj when he was a pan-Islamist and did not like the latter Az&d who 
became an Indian nationalist and supporter of Congress. 

It is interesting that Dr.lsrar Ahmad established Markazi 
Anjuman-i Khuddelm al-Qur’an and discovered later that for this same 
purpose Mawlaria Azad and Iqbal had formed Dar al-lrshad and Dar al- 
lslam respectively. 

It seems that he was more impressed by Iqbal than by Azad 
for the following reasons. He read more of Iqbal's writings than 
Azad's. For instance, between 1940 and 1 947 he completed reading 
Iqbal's Urdu works, that is Banq-i-Dara . Biai-i-Jibril (Gabriel’s Wing), 
Zarb-i-Kaiim (The Stroke of Moses), and Armuqhan-i-Hi jaz ( The gift 
from Arabia). 

Also he feels indebted to the Persian poetry of Iqbal. "In 
that respect he considers him "the second Runrir as well as 
"interpreter of the Qur’an". 84 During my research I found he quotes 
Iqbal's poetry and thought extensively in interpreting the Qur’an. 

Dr.lsrtr Ahmad's initial impressions of Iqbal were sentimental 
which resulted in nationalistic feelings, but the latter impressions 
were based on analysis of Iqbal's modern thought in the light of the 
Qur’an. 85 

Lastly, he has been most influenced by Mawducfi and probably 
subconsciously Mawducfi is his ideal. He gained experience in 
different positions in Jam'iyat-i Talabah and Jame c at-i Islanrfi from 
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1947 to 1957. 

It was during this period of association that he came to 
understand the obligations of din and formed a strong attachment to 
the Qur’an which led him to devote his life to spreading the message 
of the Qur’an and forming the two organizations which he 
subsequently established. 

He formed Tanzlm-i Islami which is similar to Jama c at-i 
Islami as they both have Idamat-i-din as their final goal. They differ 
to some extent; however, in their methods of implementation. 
Moreover, he got the opportunity to gain some experience from working 
with Jama c at-i Islami . This experience helped him to avoid pitfalls. 

In conclusion, MawdiM, Iqbaland Azad have greatly inspired 
him and this influence is reflected in his thought and movement. 
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CHAPTER TWO 

Dr.lsrar Ahmad's Political thought 

This chapter will analyze Dr.lsrar Ahmad's ideas and 
methodology for political change, that is, how to bring about an 
Islamic revolution. This chapter consists of two parts. In the first 
part we discuss: 

( 1 ) Dr Israr Ahmad's definition of politics. 

(2) The concept of Islamic revolution according to the 
terminology of the Qur’an and twentieth century movements 

(3) Dr.lsrar Ahmad’s definition of Islamic revolution His 
concept of Islamic revolution is based on the corollaries of tawlud 
(monotheism). Thus the ideas of Dr.lsrar Ahmad, Mawlana Azad, Iqbal, 
and Mawlana Mawdudi on three corollaries of tawlud will be 
examined. 

In the second part we discuss the steps needed to bring about 
an Islamic revolution as articulated by Dr.lsrar Ahmad Specifically 
his description of each revolutionary stage is described with an 
illustration from the Prophet Muhammad's life showing how the 
Prophet implemented the process of Islamic revolution. This is 
followed by an explanation of how Dr.lsrar Ahmad thinks each stage 
should be modified and why. In conclusion we will evaluate Dr.lsrar 
Ahmad's political thought. 
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1) Definition of Politics- 

According to Dr.lsrtr Ahmad politics is a term with extensive 
meanings. It can be divided into two parts: 

i) Negri (Theoretical) Politics 

ii) c AmlI (Practical) Politics is further sub-divided into 
electoral politics and revolutionary politics. 1 

We asked Dr.lsrfr Ahmad to define these two terms. He says: 

i) Theoretical Politics is to educate the masses about the 
political issues and to lead them in their thinking, but not coming 
directly into elections themselves. They must understand what is 
happening, what are the factors, what should our foreign policy 
be, what should the mode of taxation be, and what should our 
priorities be within the country, etc. . . Just as the basic function 
of journalists is. I think they are the most important and 
effective politicians but nobody calls them politicians because 
they never contest elections. 

ii) c Amli Politics. Revolutionary politics deals with the 
politico-socio economic system of the country, but it wants to 
change the system, and not to run the system. My idea is that the 
elections (electoral politics) are held to run the system and not to 
change the prevailing system. 2 



According to Dr.lsrar Ahmad it is difficult to comprehend 
how a conscious Muslim cannot be involved in politics. He tells us 
about his political activities. 



I have not spent a day that has not been engaged in politics. 

As a high school student I took part in the Pakistan movement. 
From 1947 to 1957 I was a member of the Jarm e at-i Islani which 
later became a political party. I left the Jama c at because I did 
not think that Islam can come to Pakistan through electoral 
politics. It can only come through revolutionary politics. Since 
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then I have spent all my energies and efforts in fufilling the basic 
prerequisites of an Islamic Revolution. During this time I have 
fully participated in naeri politics by giving my opinions on the 
problems faced by Pakistan in my speeches and writings. 3 



It was earlier seen that Azad, Iqbal and Mawdudi stressed that 
religion and politics are inseparable. This theme has been suggested 
by many scholars that Islam is not only a religion but a comprehensive 
din . This explains that politics is relevant and integral to Islam. 

(2) Islamic revolution according to the terminology of the Qur’an and 
twentieth century movements: 

Dr.lsrar Ahmad believes that it is an obligation on the Muslims 
to work for an Islamic revolution which is the modern day term. He 
has listed seven terms for an Islamic revolution. The first five of 
them are mentioned in the Qur’an, the sixth one in a hadis and the 
seventh one in the Bible. In addition, he refers to three twentieth 
century terms. The seven terms are as follows: 

i) Takbir-i-rabb (Magnify thy lord) Surah 74: Verse 13. 

ii) loamat-i-cfin (Establishment of religion) 42:13. 

iii) Ghalbah^-i-cfin-i-haqa (Victory of the true religion) 9:33. 

iv) Religion is only for Allah. 8:39 

v) Qi(ftm-i- c adl wa gist (Establishment of justice) 6:1 15. 

vi) Announcing the word of Allah. Hadis : "So that the word of 
Allah is the highest." 

vii) Kingdom of God: Thy Kingdom come. Thy will be done in 
earth as it is in heaven." (Matthew 6:10 King James version) 

The three terms of the twentieth century are: 

i) Hukumat-i ilahiuah ( Kingdom of Allah) 

ii) Qiylm-i-ni 2 am-i-lslarrtt (Establishment of Islamic system) 

iii) Niz am-i-Mustafaf ( Social order of Muhammad IPBUH] ) 4 



